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This issue is dedicated in memory of Israel’s fallen soldiers and victims of terror attacks, ד"הי , of blessed memory. 
 

 

DVAR TORAH FOR YOM HAATZMAUT RAIN AND KIBBUTZ GALUYOT  
 

Rabbi Yochanan (Taanit 8b) compares rain to קיבוץ גליות – the ingathering of the exiles:  

“ ' )תהילים קכו:ד( ...שובה ה' את שביתנו כאפיקים בנגב'שנאמר  ,גדול יום הגשמים כיום קבוץ גליות  – The day of the rains 

is as great as the day of the ingathering of the exiles, as it says, ‘Return, Hashem, our captivity, like torrents on 

arid land’ (Tehillim 126:4).” What does this passage teach us about קיבוץ גליות? In order to understand his 

analogy we must take a closer look at his proof-text. What are the אפיקים בנגב the verse in Tehillim speaks 

about?  

 

In extremely arid areas, like Israel’s Negev Desert, strong rains often result in flash floods. The land does not 

absorb the rainwater, which, instead, flows on the surface of the land. Rivulets form, and, eventually, water from 

a number of different wadis joins into a powerful torrent that streams through the desert.  

 

Each of the two words of the expression “כאפיקים בנגב” highlights a different aspect of the ingathering of the 

exiles.  

 

 Unlike rain in fertile areas, where each drop gets absorbed into the soul, the millions of drops of rain :אפיקים

that fall on the Negev’s arid land gather together into powerful streams, the קיבוץ גליות .אפיקים not only 

involves the return of the People of Israel to the Land of Israel; it also involves gathering together all of the 

Jews scattered all over the world. Each Jew is like a drop of rain, and when enough drops gather they become a 

rivulet, then a stream, then a torrent. This is reflected in the text of the blessing in the Shemoneh Esrei 

dedicated to the ingathering of the exiles: “ ָאֶרץְוש   ֻלּיֹוֵתינּו. ְוַקְבֵצנּו ַיַחד ֵמַאְרַבע ַכְנפֹות ה  )לארצנו( א ֵנס ְלַקֵבץ ג  – Raise a 

banner to gather our exile, and gather us together from the four corners of the earth (to our Land – Nusach 

Sefard).” The text of that blessing is built on a verse in Yishayah (that some are accustomed to read on Yom 

Ha’atzmaut): “ָאֶרץ ה ְיַקֵבץ ֵמַאְרַבע ַכְנפֹות ה  ֵאל ּוְנֻפצֹות ְיהּוד  א ֵנס ַלגֹוִים ְוָאַסף ִנְדֵחי ִיְשר   He will raise up a banner to – ְונ ש 

the nations, and bring in the lost ones of Israel and gather the scattered ones of Yehudah from the four corners 

of the world” (Yishayah 11:12). As the Malbim (Harav Meir Leibush ben Yechiel Michel, 1809-1879 ,זצ"ל) 

clarifies in his commentary on that versed, not only will the Jews return; they will be unified.  

 

 are often אפיקים בנגב But the exiles return to an arid Land that had been thirsting for water. The :בנגב

experienced as flash floods. A dry desert is suddenly home to a powerful stream of rushing water.  

 

Harav Uzi Kalcheim, זצ"ל (Israeli rav, dayan, and educator, 1935-1994) observed how the כאפיקים בנגב analogy 

played itself out in the last hundred years, with waves of Aliyah following dry spells. He said in a public talk in 

the early 1990s: “During the last fifteen years Aliyah had waned to a trickle, as if the enterprise of Aliyah 

seemed to have stopped and the Land of Israel seemed to no longer draw its children towards it. Then, 

suddenly, from a place we never dreamed it would come from, the cold and threatening north, the cruel and 

tough iron curtains burst open, and our brothers, after seventy years of detachment, broke through and 

powerfully streamed to us in mighty quantities … שובה ה' את שיבת ציון כאפיקים בנגב” (source for Rav Kalcheim’s 

talk: https://www.yeshiva.org.il/midrash/3788).  
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SOURCE GUIDE: BLESSING BRINGS BLESSING 
 

What is the difference between מעשר שני – a tithe of produce (or food bought with money it is redeemed with) 

that is eaten within the walls of Yerushalayim - and נטע רבעי– fruit of the fourth year of a tree that is eaten 

within the walls of Yerushalayim? Parts A and B of this source guide build on an essay about this by the Netziv, 

and Part C presents an aggadic anecdote from Midrash Tanchuma about two elderly men, fruit, and the emperor 

Hadrian. 

 

A. Neta Revai and Ma’aser Sheni  

Two of the mitzvot our Parshah speaks about are ערלה – the prohibited fruit of the first three years of a tree’s 

produce – and נטע רבעי – the fruit of the fourth year of a tree that is eaten within the walls of Yerushalayim: 

1. Vayikra 19:23-25 

(23) When you will come to the Land and you will plant all 

types of food-bearing trees, you should [first] treat its fruit as 

orlah (blocked, covered, prohibited). Three years it should be 

orlah to you; it should not be eaten. 

(24) And in the fourth year all of its fruit should be holy, a 

praise to Hashem.  

(25) And in the fifth year you should eat its fruit, to increase 

its produce for you – I am Hashem your G-d. 

  כה-כג:טויקרא י 
ל ֵעץ  ָאֶרץ ּוְנַטְעֶתם כ  ֹבאּו ֶאל ה  )כג( ְוִכי ת 

ִנים  לש ש  תֹו ֶאת ִפְריֹו ש  ְרל  ל ַוֲעַרְלֶתם ע  ַמֲאכ 
ֶכם ֲעֵרִלים ֹלא   .ֵיָאֵכלִיְהֶיה ל 

ל ִפְריֹו ֹקֶדש  ְרִביִעת ִיְהֶיה כ  נ ה ה  )כד( ּוַבש 
 ה'.ִהּלּוִלים לַ 

נ ה ַהֲחִמיִשת ֹתאְכלּו ֶאת ִפְריֹו  )כה( ּוַבש 
ֶכם ְתבּוָאתֹו ֲאִני   .יֶכםקֵ ֱאֹלה' ְלהֹוִסיף ל 

 

In what way is the fruit of the fourth year קודש? Rashi (based on Kiddushin 54b) explains:  

2. Rashi on Vayikra 19:24 

“All of its fruit should be holy” – like Maaser Sheni, about 

which it is written, “All the tithe of the Land … is holy to 

Hashem” (Vayikra 27:30). Just like Maaser Sheni is not eaten 

outside the wall of Yerushalayim (Kiddushin 24a) unless it has 

been redeemed, the same it true for this. 

 כד:יטויקרא רש"י על  
שכתוב  ,שני כמעשר – "יהיה כל פריו קדש"

)ויקרא " וכל מעשר הארץ וגו' קדש לה'"בו 
(. מה מעשר שני אינו נאכל חוץ לחומת :לכז

אף זה ( אלא בפדיון .ירושלים )קידושין כד
 כן.

 

Since both are eaten in Yerushalayim, is the difference between מעשר שני and נטע רבעי merely how and when 

we obtain the fruit, through yearly tithing or through collecting the fourth year’s produce? The Netziv (Harav 

Naftali Tzvi Yehudah Berlin, 1816-1893 ,זצ"ל), in his Haamek Davar on Vayikra 19:24, says this is incorrect.  

 

B. Awe and Praise 

The two mitzvot, says the Netziv, have different goals. The Torah tells us the goal of the mitzvah of מעשר שני: 

3. Devarim 14:22-23 

(22) Tithe your seed’s produce that comes out of the field year 

after year. 

(23) And you should eat it before Hashem your G-d in the 

place where He chooses to have His Name dwell – the tithe of 

your grain, wine, and oil and the firstborn of your cattle and 

sheep – so that you should learn to fear Hashem your G-d all 

of the days.  

  כג-:כבדברים יד 
ל ְתבּוַאת ַזְרֶעָך ַהֹּיֵצא  )כב( ַעֵשר ְתַעֵשר ֵאת כ 

נ ה נ ה ש  ֶדה ש   .ַהש 
קֹום ֲאֶשר קֶ ֱאֹלה' )כג( ְוָאַכְלת  ִלְפֵני  יָך ַבמ 

ְנָך ִתירְשָך  ם ַמְעַשר ְדג  ִיְבַחר ְלַשֵכן ְשמֹו ש 
ְרָך ְוֹצאֶנָך ְלַמַען ִתְלַמד  ֶרָך ּוְבֹכֹרת ְבק  ְוִיְצה 

ל הַ קֶ ֱאֹלה' ְלִיְרָאה ֶאת   י ִמים.יָך כ 

 

As explicit in this verse, the goal of the mitzvah of מעשר שני is to learn 'יראת ה – fear and awe of Hashem – 

through being in Yerushalayim close to the Divine Presence (and see the Netziv’s essay in his commentary on 

Devarim 14:23). But the goal of the mitzvah of נטע רבעי is 'הלולים לה – to praise Hashem. In the Netziv’s words: 

4. Ha’amek Davar on Vayikra 19:24 

This is not the case for רבעי. Its goal is “praise to Hashem.” 

That is, to bless Hashem before Hashem in Yerushalayim, the 

source of blessing. This, in turn, will result in the produce 

  יט:כדויקרא על  העמק דבר 
הלולים  התכליתו שיהי ,רבעי ין כןשאמה 
לפני ה' בירושלים  היינו שיברכו את ה'לה'. 

מקור הברכה. וזה יהי לתועלת להוסיף 
תבואתו מאז והלאה. ולמדין מזה שהברכה 



increasing from then on. We learn from this that the blessing 

increases a [Divine] influence on the growth of the Land. 

 מוספת השפעה בגידולי ארץ.

 

A person who brings מעשר שני is to be influenced by his stay in the intense Yerushalayim environment, 

increasing his awe of Hashem. But the goal of נטע רבעי is to bless Hashem Who blessed him with the fruits of 

his newly planted trees. This brings about a Divine blessing on the produce. [The Netziv then suggests that 

berachot over food, in general, were an extension of the original berachah over נטע רבעי.] 
  

C. The Elderly Man and His Neighbor’s Fruit Basket 

The Midrash Tanchuma on our Parshah adds an important component to this dynamic. The human blessing 

brings about a Divine blessing; but, as the following anecdote teaches, proper intent is crucial. The Midrash 

opens with Emperor Hadrian traveling with the Roman legions to subjugate a rebellious country in his empire. 

On the way he comes across an elderly man planting fig trees. Hadrian is struck by this: “You’re old and are 

going to all this trouble for the sake of others (who will benefit from the tree after you die).” The elderly man 

replies, “My master the king: I plant. If I merit, I’ll eat the fruit of the tree that I planted; but if not, my children 

will eat of it. Hadrian then spent three years at war. Upon his return, the Midrash tells us: 

5. Tanchuma Kedoshim 8 

What did that elderly man do? He took a basket and filled it 

with beautiful and choice figs and brought it before Hadrian. 

He said, “My master the king, accept these from your servant. I 

am the same elderly man you found when you traveled me 

and asked me why I toil for others. The All-Present One has 

already given me the merit to eat of the fruit of what I planted 

and these in the basket are a present for you. Immediately 

Hadrian told his servants to take the basket from him and fill 

it with gold coins and they did it. 

 תנחומא קדושים ח' 
נטל סלסלה ומלא אותה  ?מה עשה אותו זקן

 .בכורי תאנים יפות וקרב לפני אנדריאנוס
אני  .קבל מן עבדך ,אדני המלך" ,אמר לפניו

הוא אותו הזקן שמצאת אותי בהליכתך 
מה אתה מצטער עומד  .אתה זקן' ,ואמרת לי

הרי כבר זכני המקום  ?'ומתיגע לאחרים
ואלה שבתוך  ,ל מפירות נטיעותילאכו

מיד אמר אדריאנוס  ."הסלסלה מהן מנתך
טלו אותה ממנו ומלאו אותה " ,לעבדיו
ועשו כך, נטל הזקן הסלסלה  ,"זהובים

מלאה זהובים והתחיל הולך ומשתבח בביתו 
 סח להם את המעשה, ;לאשתו ולבניו

 

The elderly man proudly brought the basket home and told his wife and children about the entire episode. But 

the neighbor woman overheard everything and started to castigate her own husband: “Everyone else is going 

places and the Holy One, blessed be He, is giving them good things, and you sit here in this dark house. Our 

neighbor brought the king a basket of figs and he filled it with gold. Now get up and get a large basket, fill it 

with all sorts of choice fruits – apples and figs and other beautiful fruit that he loves. Go and honor the king 

with it and maybe he will fill it with gold like he did for our neighbor.” Her husband followed directions, took a 

large basket and filled it with all sorts of choice fruits, carried it on his shoulder: 

4. Ha’amek Davar on Vayikra 19:24 

He approached the king on a side road and said, “My master 

the king. I heard that you love fruit and I came to honor you 

with figs and apples.” The king told his officers to take the 

fruit from him and pelt him with them. They stripped him until 

he was naked and began hitting him on the face with the fruit 

until his face was swollen, he was blinded, they made an 

“example” out of him, and he was crying. 

  יט:כדויקרא על  העמק דבר 
וקרב לפני המלך בקופנדר ועמד ואמר אדוני 

המלך שמעתי שאתה אוהב את הפירות 
ובאתי לכבדך בתאנים ותפוחים אמר המלך 
לסרדיוטין שלו טלו אותו ממנו וטפחו אותן 

על פניו עמדו והפשיטוהו ערום והתחילו 
טופחין אותו על פניו עד שנפחו פניו סימו 
חי את עיניו ועשאוהו דוגמא והלך לביתו בפ

 נפש כשהוא עשוי דוגמא בוכה 

 

His wife was expecting to see him come home with a basket of gold and instead he arrived all bruised, broken, 

and blinded. She asked him what happened; he told her everything that happened and added: “Had I listened to 

you and filled up the basket with etrogim they would have stoned me with them!” 

 

Our blessing and gift of נטע רבעי bring about a Divine blessing, but our intent must not be – like the elderly 

man’s neighbors - just to receive. Instead, like the elderly man himself, we joyfully share the produce of our 

plantings with the King of all kings. He, in turn, joyfully blesses us with abundance. 



FACULTY ARTICLE THE COUNT AND THE GIFT BY RABBI MENDEL FARBER 
 

We find ourselves in the midst of the Sefirah. The forty-nine days of the Sefirah relate to two days – Pesach and 

Shavuot – that are, on the one hand, not part of the counting, but on the other hand, very much part of it.  

 

The beginning of the count relates to a day and the end relates to a day. We find in the Torah,  

 ”You should count the day after the Shabbat (referring to the first day of Pesach) – וספרתם לכם ממחרת השבת“

(Vayikra 23:15). The counting starts the day after the Yetziat Mitzrayim (Exodus) that started the counting. And 

the counting does not end with the forty-ninth day; it ends with the fiftieth day. Even though we do not actually 

count it, as it says in the Torah, “עד ממחרת השבת השביעית – until after the seventh Shabbat – תספרו חמישים יום 
– you should count fifty days” (Vayikra 23:16). The counting ends with Matan Torah.  

 

The two days that are truly the essence of the counting, its origin and its goal, are yet excluded from the 

counting. Why? 

 

Those two days are מקראי קודש. What does the word קודש mean? Holy? That doesn’t tell us much more than the 

word קודש itself.  

 

This week’s Parshah is Acharei Mot-Kedoshim. We are commanded to be קדושים. What are we supposed to do to 

fulfill that commandment?  The word literally means, “set aside,” not so much in the sense of being separated 

from, but being dedicated to – separated from everything that hinders achieving the ideal for which we are 

here. To be קדוש is to be totally dedicated to that ideal. To be שדוק  really means to be sanctified, sanctified by 

the ideal we are dedicated to. Everything that represents that ideal is considered שדוק .  

 

Those two days, Pesach and Shavuot, represent the source of that ideal and its goal. We were freed not only 

from Mitzrayim, but, even more, from the forty-nine levels of tumah (impurity) it embodied. It also did not stop 

there. On that day we were not only raised out of the tumah – we were raised to the level that we were going 

to reach after counting forty-nine days, to level fifty. That elevation on the day of the Exodus was the source of 

our ability to start the counting. Before the goal and after being lowered down to ground level we needed to 

exert great effort to reach those heights again on our own.  

 

So the first day is the source of the counting but isn’t counted; it isn’t the result of our efforts. It was given to us 

through Hashem’s great chesed. The forty-nine days are ours. We count, hopefully going from level to level, 

towards the goal, level fifty. But we do not count fifty either. Even after all the effort, the achievement itself is a 

gift, but a gift given only to those who deserve it. 

  

Let us all daven to Hashem that He give us the strength, both physical and spiritual, to sincerely exert that 

effort and be deserving of the ultimate gift, the Torah.     
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To dedicate a Shapell's Daf Kesher contact Emuna Diamond at emuna@darchenoam.org. 

 

The Daf Kesher, a project of Shapell’s Darche Noam, is prepared by Rabbi Eliezer Kwass, edited by Rabbi 

Shmuel Jablon, and distributed by Emuna Diamond. To join the Shapell’s Daf Kesher mailing list contact us 

at dafkesher@darchenoam.org. 

 

 

 The following digital Torah resources have been extremely helpful in researching and preparing the Shapell’s Daf Kesher:  

DBS – Hataklitor Hatorani, Otzar Hachochmah, the Bar Ilan Responsa Project, Hebrewbooks.org, and the Tanach section of Chabad.org. 
 

We continue to pray for a refuah shleimah, a complete healing, for all those wounded in the attacks against our People. 
 

 

 שבת שלום ומבורך

  


