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This week’s Daf Kesher is dedicated in memory of  

 Ella bat Binyamin, ע"ה  
 

 

DVAR TORAH A NATION OF PROPHETS 
 

It is hard to understand the short exchange between Yehoshua and Moshe near the end of the sixth aliyah of 

this week’s Parshah. When it was reported that Eldad and Meidad were prophesying in the midst of the camp of 

Israel (as opposed to around the Tent of Meeting like the seventy elders), Yehoshua said to Moshe, “My master 

Moshe, stop them!” Moshe replied, “Are you zealous on my behalf? If only the entire nation of Hashem were 

prophets, that Hashem would place His spirit upon them” (Bamidbar 11:28-29).  

  

Why does Yehoshua take such a strong stance against Eldad and Meidad? Hashem made them prophets, 

according to Rabbi Shimon (Sanhedrin 17a), because of their humility. Because they didn’t think themselves 

worthy of being elders, they stayed in the camp. One possible answer is that they prophesied, “Moshe will die 

and Yehoshua will bring the People of Israel into the Land” (Sanhedrin 17a). This explains why Yehoshua felt 

upset on Moshe’s behalf and that Moshe reacted, “Are you zealous on my behalf?” Yet, if Yehoshua knew that 

their prophecy was true, how would stopping them from saying it change anything? Lastly, how does Moshe’s 

response, “If only the entire nation of Hashem were prophets …” relate to Yehoshua’s statement? 

 

The key to understanding the exchange between Yehoshua and Moshe, says Harav Shlomo Fisher, שליט"א (Beit 

Yishai Chapter 58, p. 447), is to understand the contrast between Yehoshua’s prophecy and that of Eldad and 

Meidad. The spirit of prophecy rested upon Eldad and Meidad – ותנח עליהם הרוח – whereas the spirit of 

prophecy was within Yehoshua; he was an “איש אשר רוח בו” (Bamidbar 27:18). 

 

The difference between these two levels of prophecy becomes relevant when the prophet is among the masses. 

If the spirit of prophecy only rests upon a person, he needs solitude and focus to be able to retain prophecy. If 

such a prophet would be involved in public affairs among the populace, his prophecy would wane and cease. 

Rashi explains Yehoshua’s word “כלאם – Stop them” as, “Give them communal responsibilities and they’ll 

automatically stop prophesying.” Unlike the seventy elders, who prophesied around the Mishkan, Eldad and 

Meidad were in the midst of the camp. This was Yehoshua’s critique – Eldad and Meidad’s prophecy will cease 

because the spirit of prophecy only rests upon them, not within them.  

 

Moshe responded: Let us take a different approach to dealing with Eldad and Meidad. Instead of asking that 

Eldad and Meidad cease prophesying, let us pray that all of Israel will become prophets and the camp of Israel 

will be a natural venue for prophecy. 

 

This gives us a better understanding of the Amora Rav Nachman’s comment on Sanhedrin 17a. He holds that 

Eldad and Meidad prophesied about the war of Gog and Magog. And, points out Rav Fisher, after the war of Gog 

and Magog, the prophet Yechezkel prophesies, “ ֵאל ְנֻאם  ְשרָּ י ַעל ֵבית יִּ י ֶאת רּוחִּ ַפְכתִּ ַני ֵמֶהם ֲאֶשר שָּ יר עֹוד פָּ ה' ְוֹלא ַאְסתִּ
 And I will no longer hide My Face from them, for I pour forth My spirit upon the House of Israel, says – אלקים

Hashem, G-d” (Yechezkel 39:29) Prophecy will return to the Camp of Israel. 
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SOURCE GUIDE: TURNING POINT BY RABBI AVRAHAM FISCHER 
 

In the aftermath of a national calamity, we try to reconstruct the events that led to the tragedy. We try to locate 

the turning point, in the belief that there was a precise moment at which, had we been aware, we might have 

prevented the catastrophe. 

 

To be sure, the Children of Israel were sentenced to die in the desert because of the sin of the מרגלים (scouts), 

as we will read in Parshat Shelah Lecha. However, the first signs of dissolution emerge in Behaalotcha. 

 

The following two verses are set off in the Torah scroll with two inverted letters (נs): 

1. Bamidbar 10:35-36 

(35) And it was, when the ark set forward, that Moshe said, 

‘Rise up, Hashem, and let Your enemies be scattered, and let 

them that hate You flee before You.’  

(36) And when it rested, he said, ‘Return, Hashem, to the 

myriads and thousands of Israel.’ 

  לו-י:להבמדבר  
ה  ָאֹרן ַוֹיאֶמר מֶשה קּומָּ ְנֹסַע הָּ י בִּ  ה')לה( ַוְיהִּ

ֶניָך פָּ  .ְויָֻּפצּו ֹאְיֶביָך ְויָּנֻסּו ְמַשְנֶאיָך מִּ
ה  ֲבבֹות ַאְלֵפי  ה')לו( ּוְבנֹֻחה ֹיאַמר שּובָּ רִּ

ֵאל ְשרָּ  .יִּ

 

They are set off to mark the end of the idyllic condition described at the beginning of the book of Bamidbar 

(Chapters 1-10) – the order, purposefulness and unity – and the onset of deterioration: 

2. Bamidbar 11:1 

And the people were as complainers of evil in the ears of 

Hashem, and Hashem heard and His anger was kindled; and a 

fire of Hashem burned within them and it consumed at the 

edge of the camp. 

  א:איבמדבר  
ים ַרע ְבָאְזֵני  ְתֹאנֲנִּ ם ְכמִּ עָּ י הָּ ְשַמע  ה'ַוְיהִּ  ה'ַויִּ

ם ֵאש  ְבַער בָּ ַחר ַאפֹו ַותִּ ְקֵצה  ה'ַויִּ ַוֹתאַכל בִּ
 .ַהַמֲחֶנה

 

These are the troubles that culminated in the sin of the Scouts. 

 

Actually, the Rabbis say (Shabbat 116a) that verses 10:35-36 are set off “ להפסיק בין פורענות ראשונה לפורענות
 to separate the earlier calamity from the later calamity,” suggesting that the first signs of trouble were – שנייה

evident even before the people’s grumbling. The Torah wants to avoid mentioning too many accusations 

against them in succession, hence the separation. The first hint of dissonance, the Sages claim, is in: 

3. Bamidbar 10:33 

And they journeyed from the mountain of Hashem a distance 

of three days, with the Ark of the Covenant of Hashem 

traveling before them a distance of three days, to search out a 

resting place for them 

  י:לגבמדבר  
ְסעּו ֵמַהר  ית  ה'ַויִּ ים ַוֲארֹון ְברִּ ֶדֶרְך ְשלֶשת יָּמִּ

ֶהם ה'  תּור לָּ ים לָּ ְפֵניֶהם ֶדֶרְך ְשלֶשת יָּמִּ ֹנֵסַע לִּ
ה  .ְמנּוחָּ

 

But, where is the portent of evil here? Does this not describe a continuation, albeit brief, of the harmony of the 

first part of Bamidbar? 

 

The sages, however, explain that “And they journeyed from the mountain of Hashem” connotes “that they 

turned away from following after Hashem.” The Midrash Tanchuma compares them to a child who flees from 

school. But, what is there here to suggest the stirrings of rebellion? 

 

Maharsha (Harav Shmuel Eliezer ben Judah Halevi Eidels, 1555-1631 ,זצ"ל), in his commentary to Shabbat 116a, 

notes that “the mountain of Hashem” (using the Tetragrammaton, the ineffable “proper” Name of Hashem) 

always refers to permanent sanctity, as in: 

4. Bereishit 22:14 

And Avraham called the name of that place [Mount Moriah] 

Hashem Will See, as it is said today, on the mountain of 

Hashem will He appear.  

  בראשית כב:יד 
קֹום ַההּוא  ם ֵשם ַהמָּ הָּ א ַאְברָּ ְקרָּ ְרֶאה  ה'ַויִּ יִּ

ֶאהה' ֲאֶשר ֵיָאֵמר ַהיֹום ְבַהר    .ֵירָּ
 
 



5. Tehillim 24:3 

Who shall ascend the mountain of Hashem, or who shall stand 

in His holy place? 

  תהילים כד:ג
י ַיֲעֶלה ְבַהר  ְדשוֹ  ה'מִּ ְמקֹום קָּ י יָּקּום בִּ  .ּומִּ

 

On the other hand, Mount Sinai/Chorev, where the Torah was given, did not retain its same level of sanctity 

after the Revelation. When Hashem does associate His Name with it, it is always with the more general and 

detached Name אלוקים, as in: 

6. Shemot 24:13 

And Moshe rose up, and his minister Yehoshua, and Moshe 

went up to the mountain of Elokim.  

 

7. I Melachim 19:8 

And he [Eliyahu] arose and ate and drank and went in the 

strength of that meal forty days and forty nights unto Chorev 

the mountain of Elokim. 

  שמות כד:יג 
ֲרתֹו ַוַיַעל מֶשה ֶאל ַהר  יהֹוֻשַע ְמשָּ ם מֶשה וִּ קָּ ַויָּ

ֱאֹל   .יםקִּ הָּ
 

 ח:מלכים א יט
ם ַוֹיאַכל  קָּ יא ַויָּ ה ַההִּ ילָּ ֲאכִּ ְשֶתה ַוֵיֶלְך ְבֹכַח הָּ ַויִּ

ֱאֹל ה ַעד ַהר הָּ ים ַלְילָּ עִּ ים יֹום ְוַאְרבָּ עִּ ים קִּ ַאְרבָּ
 .ֹחֵרב

 

Our verse, “And they journeyed from the mountain of Hashem” is the only occasion in the Tanach wherein Sinai 

is called the mountain of Hashem. 

 

The Children of Israel disencumbered themselves as they departed from Sinai. Their attitude, as reflected in the 

words of the verse, demonstrated that they were distancing themselves from Hashem and the sanctity of the 

Torah, like a student who leaves his learning behind him in the schoolhouse. Their frame of mind was the root 

cause of all subsequent tragedies. 

 

Harav Moshe Chayim Luzzatto, (1707-1746) זצ"ל, writes in Mesillat Yesharim, The Path of the Just: 

8. Mesillat Yesharim Chapter 1 

When you examine the matter you will see that the only true 

perfection is attachment to Him, may He be blessed. This is 

what King David says, “And as for me, closeness to Hashem is 

my good” (Psalms 73:28) … For if man is drawn to this world 

and distances himself from his Creator, behold he is ruined 

and he ruins the world with him. But if he controls himself 

and is attached to his Creator and makes use of the world only 

as an aid in serving his Creator, then he is elevated and the 

world itself is elevated with him. 

  מסילת ישרים פרק א' 
י ַהְשֵלמּות  ְרֶאה, כִּ ר תִּ בָּ ְסַתֵכל עֹוד ַבדָּ ּוְכֶשתִּ

ֵרְך, ְוהּוא ַמה  ְתבָּ י הּוא ַרק ַהְדֵבקּות בֹו יִּ תִּ ֲאמִּ הָּ
ד ַהֶמֶלְך אֹוֵמר, וִּ יָּה דָּ ים  ֶשהָּ ְרַבת ֱאֹלהִּ י קִּ "ַוֲאנִּ

י טֹוב"  ם ...  כח(:)תהלים עגלִּ ָאדָּ ם הָּ י אִּ כִּ
ֵנה  בֹוְראֹו, הִּ ְתַרֵחק מִּ ם ּומִּ עֹולָּ ְך ַאַחר הָּ ְמשָּ נִּ

ם הּוא  מֹו, ְואִּ ם עִּ עֹולָּ ְתַקְלֵקל ּוְמַקְלֵקל הָּ הּוא מִּ
ן  ְשַתֵמש מִּ ק ְבבֹוְראֹו ּומִּ ְדבָּ שֹוֵלט ְבַעְצמֹו ְונִּ

יּוַע ַלֲעֹבד  ְהיֹות לֹו ְלסִּ ם ַרק לִּ עֹולָּ בֹוְראֹו, הָּ
מֹו. ְתַעֶלה עִּ ם ַעְצמֹו מִּ עֹולָּ ְתַעֶלה ְוהָּ  הּוא מִּ

 

Harav Avraham Yitzchak Hakohen Kook, (1865-1935) זצ"ל, in “The Pangs of Cleansing,” writes: 

9. Orot, “Yesurim Memarkim,” pp. 124-126 

To the extent that this foundation of foundations (a clear 

concept of G-dliness) is refined in the innermost aspect of the 

soul, so will the attachment to G-d through emotion and the 

excitement of the heart grow in how they actively affect the 

person, directing the entire development of life in a straight 

path … All the troubles of the world, especially the spiritual 

ones, such as grief, impatience, disillusionment, despair, the 

truly basic troubles of man – they came about only because of 

the failure to view clearly the majesty of G-d … No grandeur 

of G-d is then manifest in the soul, but only the lowliness of 

wild imaginings, that conjure up a form of some type of 

existence – deceptive, vague, angry and crippled, that shocks 

any believer and depresses his spirit … 

  קכו-אורות, "יסורים ממרקים", עמ' קכד 
היסודות הזה -כפי גדל הזכוך של יסוד

בתוכיות הנפש, כן תגדל ביותר הפעולה 
שתפעל גם הדבקות האלקית שברגש 

ושבהתפעלות הלב לנהל את כל מהלך 
כל הצרות שבעולם, החיים באורח ישרה ... 

רוח, -ביחוד הצרות הרוחניות: תוגה, קוצר
החיים, יאוש, שבאמת הן הנן הצרות -בחילת

-אדם, אף הן אינן באות כיהעיקריות של ה
דעה להסתכל הסתכלות -אם מפני חסר

בהירה בגאות ד' ... אין גאות אלקים מתגלה 
אם שפלות דמיונות -אז בתוך הנפש כי

פרועים, המציירים תכונה של איזו מציאות 
מדולדלת וקצופה, בדויה מטושטשת, 

ומדכאת את  שמבהלת את כל מאמין בה
  ... רוחו



When the Children of Israel detach themselves from Hashem, all their troubles result. It will take many years, 

and much effort, to revive the attachment that we once enjoyed at Matan Torah (the giving of the Torah).  
 

DVAR TORAH TRUMPETS AND SHOFAR, SILVER AND HORN  
 

The Torah speaks of two wind instruments that were to be used in the service of Hashem.  

 

Parshat Behaalotcha introduces the two חצוצרות. These silver wind instruments (the modern Hebrew word for 

trumpet is חצוצרה) were to be blown on fast days or times of war, and on festive days – Shabbat, holidays, and 

Rosh Chodesh.  

 

Parshat Behar speaks of blowing the shofar on the Yom Kippur of the Yovel (Jubilee) year, on the day that 

Hebrew servants go free and return to their families. The shofar is also blown every year on Rosh Hashanah 

(referred to by the Torah as a יום תרועה – a day of blowing the תרועה sound – and Chazal had a clear 

transmission that there is a biblical mitzvah to blow the shofar on Rosh Hashanah as well). 

 

In the Torah the shofar and the חצוצרות each appear separately, and every year on Rosh Hashanah all of Israel 

blows only the shofar. But the Mishnah (Rosh Hashanah 3:3-4) teaches us that in the Beit Hamikdash, on Rosh 

Hashanah and on fast days, the shofar and חצוצרות were blown together. This is based on a verse in Tehillim: 

“ ְפֵני ַהֶמֶלְך יעּו לִּ רִּ ר הָּ ה' ַבֲחֹצְצרֹות ְוקֹול שֹופָּ  – With the trumpets and the sound of the shofar sound out before the 

King, Hashem” (Tehillim 98:6). Why are they blown together in the Beit Hamikdash?  

 

Harav Shimshon Raphael Hirsch, 1808-1888) זצ"ל, in his commentary on that verse on Tehillim and in Maaglei 

Hashanah Vol. I, pp. 72-74), describes the difference between the shofar and the חצוצרות and why in the Beit 

Hamikdash it is important to blow them together. 

 

The חצוצרות are man-made, whereas the shofar is natural, G-d’s handiwork. Likewise, the call of the shofar and 

the call of the חצוצרות go in different directions. When we blow the חצוצרות we call out to G-d, but when we 

blow the shofar it is G-d calling out to us.  

 

Through the חצוצרות’s תרועה sound we call out to Hashem to save us when we are in distress; and through their 

 sound we call out to Him in joy. But the shofar’s sound comes from above – even when we blow it. The תקיעה

prototype shofar sound is the one we heard at Mount Sinai. And we pray every day in the Shemoneh Esrei, “ תקע
 blow the great shofar for our freedom.” This is the shofar of the messianic [,You, Hashem] – בשופר גדול לחרותנו

era. 

 

In the Beit Hamikdash, says Rav Hirsch, at the meeting point of G-d and man, we blow the shofar and חצוצרות 

together, telling the world a powerful message. We must link G-d listening to our call with our listening to His 

call. Our relationship with Him must go in both directions: “ ְפֵני ַהֶמֶלְך יעּו לִּ רִּ ר הָּ ה' ַבֲחֹצְצרֹות ְוקֹול שֹופָּ .“ 
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 The following digital Torah resources have been extremely helpful in researching and preparing the Shapell’s Daf Kesher:  

DBS – Hataklitor Hatorani, Otzar Hachochmah, the Bar Ilan Responsa Project, Hebrewbooks.org, and the Tanach section of Chabad.org. 
 

We continue to pray for a refuah shleimah, a complete healing, for all those wounded in the attacks against our People. 
 

 

 שבת שלום ומבורך

  


