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Dedicate the Daf Kesher in honor or in memory of a loved one. 

Please contact Emuna Diamond at emuna@darchenoam.org for details. 
 

 

DVAR TORAH NEW INSIGHTS ON SHAVUOT NIGHT  
 

Learning on Shavuot night, says the Sfat Emet (the Gerrer Rebbe, Harav Yehudah Aryeh Leib Alter, 1847 ,זצ"ל-

1905, in a number of essays in the Bamidbar volume), prepares us for receiving the Torah on Shavuot day. He 

attaches particular significance to one particular aspect of learning – חידוש, viewing Torah in a new light. On 

Shavuot night, he says, people should learn in a way that brings out חידושי תורה – fresh insights into Torah.  

 

How do חידושי תורה prepare us for receiving the Torah? 

 

[He also addresses the special significance of other types of learning on Shavuot night. Group learning is 

specially praised by the Zohar – when a group learns together it is as if each of the participants adds another 

piece of jewelry to the Shavuot Kallah – the Torah). Review is extremely beneficial – “If you listened to the 

previously learned Torah you will be able to listen to new Torah” Berachot 40a). Here we focus on chiddushim.] 

 

He explains: To ready ourselves for receiving the Torah we must purify ourselves. טהרה – purity – is one of the 

forty-eight ways that Torah is acquired (Avot 6:6). As King David prays to Hashem: “לב טהור ברא לי אלקים – 

Create for me a pure heart, G-d – (then) רוח נכון חדש בקרביו  – and an upright spirit renew within me” (Tehillim 

51:12). In order to be ready for the רוח of Torah, says David, I first need a pure heart.  

 

Torah itself purifies the heart. The Torah is referred to as pure: “אמרות ה' אמרות טהורות – The words of Hashem 

are pure words” (Tehillim 12:7). Not only are words of Torah pure, but they also purify. The Rambam compares 

Torah’s purification with that of a mikveh: “One who intends, in his heart, to purify his soul of its impurities – 

sinful thoughts and bad character traits – once he decides in his heart to separate from those schemes -  והביא
 and brings his soul into the waters of knowledge, he becomes pure. Concerning him, [Hashem] - נפשו במי הדעת

says, ‘I will throw upon you pure waters and you will become pure’ (Yechezkel 36:25)” (Mishneh Torah, Hilchot 

Mikvaot 11:12).  

 

But it is a special kind of Torah that purifies, says the Sfat Emet, חידושי תורה – new insights into Torah. In his 

words: “For when one illuminates his heart through understanding something new about the Torah he merits 

 ”purity of the heart … So a person should exert himself to find some newness and to merit purity – טהרת הלב

(Sfat Emet Shavuot 5644). [A new insight into Torah is not necessarily one that no one ever said before. Even 

Torah that is new to us is a חידוש. Even deepening our understanding of something we learned already is a 

 [.חידוש

 

He quotes his grandfather, known as the Chidushei Harim (Harav Yitzchak Meir Alter, 1866–1798 ,זצ"ל, the first 

Gerrer Rebbe): Because Hashem wants us to acquire the Torah on Zman Matan Torateinu – the Time of the 

Giving of Our Torah – he not only gives us the Torah but also the method of acquiring it. The night before 

Matan Torah we purify our hearts so they are ready for Torah. The way to purify our hearts is through 

illuminating our hearts through chidushei Torah.  
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SOURCE GUIDE: GIFT, PURCHASE, CAPTIVE 
 

In our prayers we refer to Shavuot as “Zman Matan Torateinu – The Time of the Giving of our Torah,” implying 

that the Torah is a Divine gift to Israel. But the Midrash, based on verses in Tanach, shows us that the method 

by which Israel got the Torah is more complicated. The author of the Shem Mishmuel, based on that Midrash, 

lists three separate forms of acquisition though which we acquired the Torah and explains how they all apply to 

our own connection to Torah. This source guide is based on that essay in the Shem Mishmuel. 

 

A. The Time of the Giving of our Torah  

In the text of the prayers, we associate each of the holidays with a particular theme. Pesach is called “the time 

of our freedom,” Sukkot “the time of our joy,” and Shavuot “the time of the giving of our Torah”: 

1. Amidah Prayer for the Three Festivals – Shavuot 

… And You gave us, Hashem our G-d, with love, special times 

for joy, holidays and times for rejoicing – this day of the 

holiday of Shavuot, the time of the giving of our Torah, a holy 

gathering, a remembrance of the Exodus from Egypt. 

 בועותש – תפילה לשלש רגלים 
ים ...  ַאֲהָבה מֹוֲעדִּ ן ָלנּו ה' ֱאֹלֵקינּו בְּ תֶּ ַותִּ

ת יֹום ַחג  ָששֹון אֶּ ים לְּ ַמנִּ ים ּוזְּ ָחה ַחגִּ מְּ שִּ לְּ
ה  ַמן ַמַתן תֹוָרֵתינּוַהָשבּועֹות ַהזֶּ ש  זְּ ָרא ֹקדֶּ קְּ מִּ

ם ָריִּ צְּ יַאת מִּ יצִּ ר לִּ  .ֵזכֶּ

 

The simple way of understanding the expression “giving of the Torah” is that Hashem gave us the Torah as a 

gift. But the Midrash, based on a verse in Tanach, shows us that Israel’s acquisition of the Torah was a 

multifaceted transaction, not merely a gift. The Midrash expounds on the following verse in Tehillim that is 

addressed to Moshe Rabbeinu and relates to his ascent to Heaven at the giving of the Torah on Mount Sinai:  

2. Tehillim 68:19 

You ascended up on high; you took a captive; you took gifts to 

be among men; and even for Hashem, G-d, to dwell among 

those who stray. 

 יטתהילים סח: 
ָת ַמָתנֹות ָבָאָדם  י ָלַקחְּ בִּ יָת שֶּ יָת ַלָמרֹום ָשבִּ ָעלִּ

ֹכן  שְּ ים לִּ רִּ ַאף סֹורְּ  .יםקִּ ּה ֱאֹלקָ וְּ

 

The following Midrash builds on the complexity inherent in the preceding verse. It notes that the verse seems 

to speak of a variety of different ways that Moshe acquired the Torah: 

3. Shemot Rabbah 28:1 

… Perhaps because he (Moshe) took it (the Torah) captive, he 

took it for free? The verse teaches us [that this is not so, 

through the words], “You acquired presents to be among 

men.” It was given to him through acquisition (purchase). And 

perhaps he had to give money for it? The verse teaches us 

[that this is not so, through the word], “gifts.” It was given to 

him as a gift.  

  שמות רבה כח:א 
למוד ת ?נםיכול מפני ששבה אותה נטלה ח

בלקיחה נתנה  ."לקחת מתנות באדםלומר, "
למוד ת ?יכול יהא חייב ליתן לו דמים .לו

 .במתנה נתנה לו ."מתנותלומר, "

 

Moshe took the Torah captive, purchased it, and also received it as a gift. Why were all three modes of 

acquisition necessary?  

 

B. Three Modes of Acquisition 

The author of the Shem Mishmuel (Harav Shmuel Bornshtein, 1855-1926 ,זצ"ל, Poland, in his comments on 

Shavuot 5677 in the volume on Bamidbar) opens his essay on that Midrash with an analysis of three different 

types of acquisitions: 

4. Shem Mishmuel Shavuot – 5677 

For transferring an object from Reuven’s domain to Shimon’s 

can be done in three ways: by the giver, by the receiver, and 

by both together. These are the three things that the Midrash 

mentions. 

 

1. In taking a captive, the acquisition is done totally by the 

  תרע"ז –שבועות שם משמואל  
דהנה העתקת חפץ מרשות ראובן לרשות 

מצד המוכר, ומצד  :שמעון יש בג' אופנים
ואלה הם  .הלוקח, ומפאת שניהם יחד

 שלשת הדברים שהזכיר המדרש. 
 
 
שבוי' הפעולה היא מצד הלוקח אף שאין . 1



one acquiring – even though the present owner (the captive 

himself) does not agree to the transaction at all. This is also 

the case when one acquires a now-ownerless lost object (the 

entire acquisition is accomplished by the one acquiring). 

2. The opposite is true of a gift; there, all the activity can be 

done by the giver. The recipient doesn’t even require intent to 

acquire, as Chazal said (about a person acquiring something 

on behalf of another when the other is not present), “Another’s 

intent acquires it for him on his behalf” (Bava Metzia 11b). 

3. A purchase is a joint transaction; the purchaser gives the 

value of the object to the seller, and the seller transfers him 

the object. Money is exchanged for an object, object for 

money. 

וכמו כן מציאה הבעלים מתרצים כלל, 
  .שזוכה מן ההפקר

ולהיפוך מזה היא מתנה הבאה רק מצד . 2
הנותן, ואפי' כוונה לקנות א"צ המקבל 

כאמרם ז"ל דדעת אחרת מקנה א"צ כוונה 
  .לקנות

ולקיחה היא מצד שניהם יחד שהלוקח . 3
נותן דמי שווי' להמוכר, והמוכר מקנה 

החפץ, ונכנס זה לזה, זה תמורת זה, וזה 
 ת זה. תמור

 

Here are his three categories: 

 Who is the dominant party? Examples  

1 The  ֹהנֶּ קו  – the one acquiring Taking a captive, acquiring a now unowned lost object 

2 The  ַהנֶּ קְּ מ  – the one giving over Acquiring on behalf of another without his consent 

3 Both the giver and the receiver A sale, where one gives an object and the other pays for it 

 

C. Three Modes of Acquiring Torah 

We also acquire the Torah in three different ways: 

 We, Israel, must acquire the Torah in order to exist. As we say :(קונה totally through the receiver, the) מצד המקבל

in the blessings of the night time Keriat Shema: “כי הם חיינו ואורך ימינו – For they are our lives and the length of 

our days.” Learning and living Torah, to Israel, is like taking in a deep breath of air. As the author of the Shem 

Mishmuel quotes: “ ַָשּה ָשֲאָפה רּוח ַאַּות ַנפְּ  With the desire of its soul it takes in a breath” (Yirmiyah 2:24). Israel’s – בְּ

need to receive Torah underlies the following passage in the Rambam’s Mishneh Torah: 

5. Mishneh Torah – Laws of Murder and Preserving Life 7:1 

If a student goes into exile to a city of refuge his rav is exiled 

along with him, for it says, “[He should flee to the city of 

refuge] and live” (Devarim 4:42 and 19:4,5). [The verse means 

that] you should make sure that he can live there. And life for 

people of wisdom and those who seek it, without learning, is 

considered like death. Similarly, if a rav is exiled his yeshiva is 

exiled along with him. 

 ז:אהלכות רוצח ושמירת נפש משנה תורה  
 ,מגלין רבו עמותלמיד שגלה לערי מקלט 

. (:ד,היט ;מב:)דברים ד" וחי" ,שנאמר
וחיי בעלי חכמה  .עשה לו כדי שיחיה

וכן  .ומבקשיה בלא תלמוד כמיתה חשובין
 .הרב שגלה מגלין ישיבתו עמו

 

הנותןמצד   (totally through the giver, the מקנה): Hashem gives us the Torah even though we are not worthy of it. 

As Rabbi Yishmael son of Rabbi Yossi said, “Was [even] Moshe fit to receive the Torah from the Almighty?” 

(Yevamot 105b). This is why the Torah is referred to as “תורת חסד – the Torah of lovingkindness” (Mishlei 31:26), 

for it is a Divine gift to humans, an act of Divine lovingkindness. 

 

המקבלהנותן ומצד   (through both the Giver and the receiver): Hashem opens us up to the Torah to the degree that 

we refine ourselves to make ourselves vessels fitting the Torah. Two factors determine how much we will be 

able to receive the Torah: 1. the degree to which we have purified ourselves; and 2. how much we long for the 

Torah. Torah demands only the purification that comes through keeping the Torah’s laws – not physical 

suffering. Torah is given to those who seek wisdom, not just those who are intellectually accomplished (see 

Rashi on Daniel 2:21). 

 

He plugs this three-fold system into the Midrash: “Perhaps because he (Moshe) took it (the Torah) captive, he 

took it for free (because the Jewish People needs Torah like they need air)? The verse teaches us [that this is not 

so, through the words], “You acquired presents to be among men.” It was given to him through acquisition (and 

we receive the Torah in exchange for purifying ourselves). And perhaps he had to give money (physical 



suffering) for it? The verse teaches us [that this is not so, through the word], “gifts.” It was given to him as a gift 

(Torah is a gift Hashem wants to give Israel). 
  

FACULTY ARTICLE ONE HEART BY RABBI YITZCHAK HIRSHFELD 
 

On Shavuot morning we read how Boaz greeted his workers: “Boaz came from Beit Lechem and said to the 

reapers, ‘ה' עמכם – May Hashem be with you.’ And they replied, ‘'יברכך ה – May Hashem bless you’” (Ruth 2:4). 

  

Chazal (Berachot 63a) attributed great significance to this short exchange. Greeting another person using 

Hashem’s Name initiated a revolution. In fact, Boaz’s act was the implementation of a decree promulgated by 

Boaz himself, together with and his beit din (rabbinical court). And even though using the Divine Name as a 

greeting might seem to be a diminishing of Its honor, we find that Boaz was given a stamp of approval by none 

other than the angel, who said to Gidon, “ה' עמך גבור החיל – May Hashem be with you, O mighty warrior” 

(Shoftim 6:12). What was behind Boaz’s decree? Why the revolution? 

  

We find a parallel in the Torah’s account of the Sotah (woman suspected by her husband of adultery). As part of 

the Sotah process, Hashem’s Name is written on parchment (as part of a group of verses), dissolved into water 

and then given to the Sotah to drink. This process is designed to miraculously remove any doubt about the 

wife’s faithfulness. Why does Hashem command that His Name be erased for the sake of shalom bayit – to 

restore harmony to the lives of this couple? 

  

The Maharal (Netivot Olam, Netiv Hashalom Chapter 1) explains: The Name of G-d is holy, but there is an aspect 

of the Divine Name, called “Shalom,” which is even more holy. “Shalom” is the Name which works to harmonize 

and cement relationships.  

  

A comment by the Malbim (Harav Meir Leibush ben Yechiel Michel, 1809-1879 ,זצ"ל) sheds light on the 

Maharal’s explanation. On the words “וישם לך שלום – He will grant you peace” in the blessing given by the 

Kohanim (Bamidbar 6:26), the Malbim explains that the Shechinah (Divine Presence) is the life-force that brings 

together the opposing forces in nature. Individuals, by nature, strive to express their individuality. Left 

unchecked, this process will lead to conflict. Only submission to a higher and more encompassing reality can 

create peace and harmony. 

  

This was the rationale of Boaz’s decree. Not only is the Divine Name – and the Divine Presence it represents - 

not desecrated when people use the Divine Name in a greeting; on the contrary, It is honored and the presence 

of the Divine is deepened in the world. Boaz’s decree tapped into the Divine peace that enables humanity and 

the world to continue to exist. “ כםה' עמ ” reflects the consciousness that it is Hashem Who binds us together. 

Only through submission to His Will are we able to live together in peace. 

  

May Hashem be with you, and with all Am Yisrael. 
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The Daf Kesher, a project of Shapell’s Darche Noam, is prepared by Rabbi Eliezer Kwass, 

edited by Rabbi Shmuel Jablon, and distributed by Emuna Diamond. To join the Shapell’s Daf 

Kesher mailing list contact us at dafkesher@darchenoam.org. 

 

 

 The following digital Torah resources have been extremely helpful in researching and preparing the Shapell’s Daf Kesher:  

DBS – Hataklitor Hatorani, Otzar Hachochmah, the Bar Ilan Responsa Project, Hebrewbooks.org, and the Tanach section of Chabad.org. 
 

We continue to pray for a refuah shleimah, a complete healing, for all those wounded in the attacks against our People. 
 

 

 וחג שמח שבת שלום ומבורך

  


